» I e 1

(Dawmn.of _u_mwn..m.za_m:mnmoiw v

T




¢ fRwEm Y
[EEEFHUMICECIERREIS]

(Dawn of Discrimination)
N \d%oﬁm&n-\

His Holiness
Sri Sacchidananda Sivabhinava Nrisimha Bharathi Mahaswamigal,
the 33rd Jagadguru of Sri Sringeri Sharada Peetham

Sri Jagadguru Shankaracharya Mahasamsthanam
Dakshinamnaya Sti Sharada Peetham
Sringeri - 577 139

¢ .
de ~ W%




First Printed

Copies available

Offset Printing

2004

The Book Shop
SriSharada Peetham
Sringeri - 577 139

Sti. N. Subramanian
Sudarsan Graphics
Chennai - 600 017
Phone : 044-2434 4038




=/
ot oft SgE wgREd e, S sh REmden, s

TR TR ST, T, TR

1;_-1"“‘5‘::1'1:; g = Ir&éamg_amf}?: TEEhTE  SaEE et =
TS I_S.EI e sfoaricass atemar S P T 3T

3).-;-'-4:-4-_1-:@::'-\21: U EIT %Wm«mﬁ? ot
TeA W | FeeTEeE ARSI YT ST mhea
SwoeT  afen m‘m ARSI E=pary qa:—!ltv‘i oqlr":ne‘-lrr&ccmi

RISETTRE TR S T S| g IR .
USTTGeS JYHIY HHYATESTAT ST TEU TS F—F’T‘gm%?ﬂ a1
éi?mwlr's-z.l BEaEIEDIT FIART | fF-:Tdlerqi':«i_ciuhiIHﬁI ge::ﬂcﬂ'u:l’-:

ARG ISET FHIETE: |

Al IHNY[HI

) -~ . b I~ N L '\ S
I SFNH  deEeGaal  SESHEY 39 R e T, s

1
-

TSRS SHTeehT [FNTE SaRAfad 7 SJNE |
C == R
JEIHIE §1d AR
ARG EAT ]
T Wrart:
5@3_1'\-1' ] 26.4.2004
L UESGE T :

Translation of the benedictory message of His Holiness
Jagadguru Shankaracharya Sri Sri Bharathi Theertha
Mahaswamigal, the pontiff of the Dakshinamnaya
Sringeri Sharada Peetham.

00000

The revered preceptor Sri Sankara Bhagavatpada, an
incarnation. of the Supreme Lord, Siva, authored various
prakarana texts that impart the knowledge of the non-dual
Truth. Among these, Vivekaciadamani is glorious like a pre-
eminent gem. A special feature of this work is that it
presents in a simple manner the very Advaita-siddhanta
that has been spelt out in extenso in the
Brahmasutrabhasya and the like.

Our preceptor’s preceptor’s preceptor His Holiness
Jagadguru Sri Sacchidananda Sivabhinava Nrisimha
Bharati Mahaswamigal was extremely fond of this book.
He, who was unfettered by dogmas, resolved to pen a gloss
on it for the benefit of people and proceeded to elucidate its
first seven verses. However, as in the case of the venerable
Padmapadacarya who wished to prepare an exegesis on the
whole of the Brahmasutrabhasya, His intention did not
fully bear fruit. Nonetheless, like Padmapadacarya’s
Paricapadika that covers only the first four of the
Brahmasutra-s, His commentary, though covering only the
first seven verses, throws light on many matters and is
absolutely worth imbibing. That is why We opined that this
gloss must be published. An English translation has been
included here for the easy understanding of even those who
are unfamiliar with Sanskrit.



We bless that all those who have helped in the
publication of this book acquire a succession of felicities
and that this work, which gladdens the minds of those
desirous of realising the Truth, become widely read.

With the recollection of Lord Narayana,

(S/d) Bharathi Theertha

Sringeri _
Tarana-vaisakha-$ukla-saptami,
induvasarah - 26.4.2004
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Translation of
B‘Esaccz'd&nandaéiv&bhinavan_rsfmhabhéra{mg;akam]
(An octet of verses on Sri Sacchidananda
Sivabhinava Nrisimha Bharathi Mahaswamigal)
composed by the Sringeri Jagadguru
His Holiness Sri Bharathi Theertha Mahaswamigal

With a mind filled with devotion, I incessantly
contemplate on the pre-eminent preceptor, Sri
Sacchidananda  Sivabhinava Nrisimha Bharathi
Mahaswamigal who was born in the year 1858
(pingala) and delighted in the service of the feet of
Lord Siva. (1)

I meditate upon the foremost monk Sri Sacchidananda
Sivabhinava Nrisimha Bharathi Mahaswamigal, a bee
entranced by the lotus-feet of His Guru S1i Nrsimha
Bharati Mahaswamigal, a personage possessed of
supernatural powers matching those of the renowned
Yogi Sri Sadasivendra Sarasvati and a conferrer of
enjoyments and liberation on those saluting Him.  (2)

For the removal of inauspiciousness, I ever worship
the greatest Guru Sri Sacchidananda Sivabhinava
Nrisimha Bharathi Mahaswamigal, who imparted
Dharma, dedicatedly curbed unrighteousness and was
committed to making all His devotees happy. 3)

I respectfully pay obeisance to the universal preceptor
Sri Saccidananda Sivabhinava Nrisimha Bharathi
Mahaswamigal, whose mind was uninterruptedly
absorbed in the self-effulgent, absolute consciousness,



who purified the entire world by the dust under His feet
and who observed the vow of protecting all. 4)

I ever think of the best Guru Sri Sacchidananda
Sivabhinava Nrisimha Bharathi Mahaswamigal, who
upheld .a resolve to guard the Vedic and Sastraic
tradition, whose scholarliness was extolled by
numerous savants and who is a sun that dispels the
darkness of ignorance in the hearts of His disciples. (5)

I clearly call to mind the emperor of ascetics Sri
Sacchidananda  Sivabhinava Nrisimha Bharathi
Mahaswamigal, whose lotus-like feet were served by
exalted self-controlled ones, to whom all paid
obeisance, who was free from pride and hypocrisy and
who, like Agastya, the sage who drank up the salty
ocean, completely imbibed the ocean of the Veda-s and
the sastra-s. (6)

I meditate upon the most exalted Guru Sri
Sacchidananda  Sivabhinava Nrisimha Bharathi
Mahaswamigal to whom kings paid obeisance, who was
a matchlessly fluent speaker, who fulfilled the desires
of the multitude that sought refuge in Him and whose
divine glance confers a plethora of good fortune. (7)

To acquire the treasures such as control of the mind
and restraint of the senses, I revere the world-teacher
Sri Sacchidananda Sivabhinava Nrisimha Bharathi
Mahaswamigal, the giver of happiness, whose glory
parallels that of the clear autumnal moon and who
worshipped Goddess Sarada, Lord Candramoulisvara
and Lord Ganapati. (8)
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His Holiness Sri Sacchidananda
Sivabhinava Nrisimha Bharathi
Mahaswamigal

(Reproduced from the preface to
‘The Works of His Holiness Sri Sacchidananda Sivabhinava
Nrisimha Bharathi Swamigal
late Jagadguru of Sringeri' Sri Vani Vilas Press, 1913.)

Sri Sacchidananda  Sivabhinava Nrisimha
Bharathi Swamigal was the unfamiliar name of that
most familiar, magnificent and divine personality that
gracefully adorned the throne of the famous Sringeri
Mutt on the banks of the pure Tunga. He was well
known among his disciples as the simple “Sringeri
Jagadguru”. Born of highly learned and pious parents
he inherited at his very birth all the learning and
piety and the religious fervour of his father Kunigal
Rama Sastrigal the famous Vidvan at the court of
the Maharaja Krishna Raja Wodayar III of Mysore
and the favoured disciple of the renowned Tryambaka
Sastrigal of the Court of the Peshwas of Poona. Even
as an infant of two years old he lisped the Stotras
repeated by his father and danced with him in his
Agnihotra house. Even then he used to smear himself
with holy ashes and play with the children at
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worshipping the Gods. The child was the father of the
man and even at a very early age he exhibited traces
of all the characteristics that went in later years to
make him the greatest of all mortals. At the age of
_eight he was invested with the sacred thread by his
elder brother the well-known Lakshmi Nrisimha
Sastrigal and soon after, he was initiated into the
Sannyasa Asrama by the then Sri Jagadguru‘ of the
Sringeri Mutt Sri Nrisimha Bharati Swamigal, and
this was the signal for the exhibition of his greatness.
On the very day he became a Sannyasin it was
rather late in the evening when all the necessary
rites were finished and when the Sringeri Jagadguru
found this young boy of only eight years of age
naturally tired, he asked him to retire and when our
marvellous young Swami went to sleep he uttered in
his sleep the following grand truth for the realization
of which the most learned people yearn in vain viz.,
HﬁSE{ (Sarvoham) thus giving out for the first time a
glimpse of his universality. Since then, day by day,
he became the cynosure of all eyes. His winning
personality, his smiling countenance, his many-sided
learning, his broad sympathy, his childlike simplicity,
his charming innocence, = his eager thirst for
knowledge, his intense solicitude for the welfare of
all, his devout piety, his religious zeal, his earnest
belief in the Sastras, his rigorous penance, his innate,
purity, his easy accessibility, the nobility of his mind,
the breadth of his views, the magnanimity of his
temper, his universal kindness, his engaging
conversation, his retentive memory, and last though
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not least his munificent generosity — all these
attracted towards him every living soul that came in
contact with him. None appi‘oached him in vain. None
went back disappointed. People flocked to him in
crowds and waited at his doors for hours together
just to get a glimpse of that divine countenance
shedding lustre all round. The moment they got a
sight of it they considered themselves the happiest of
all human beings. What was it that made them so? It
was nothing but the divine lustre that shone in his
face. It was nothing but the universal sympathy that
beamed on his countenance. It was nothing but the
marvellous superhuman milk of kindness that flowed
from his heart — the heart that always melted in
divine ecstasy ever desirous of universal happiness. It
was this characteristic that was the most peculiar in
him and that asserted his divinity to a great extent.
He was always perfectly impartial. Everyone was
equal in his eyes. He cared not for riches. He cared
not for position. No — nothing but Bhakti could
attract people to him. Rich or poor, high or low,
everybody had to go through the portal of Bhakti to
approach his august presence. Everyone that came to
him, he loved as himself thus exhibiting his divinity.
Every one who had even two minutes conversation
with him went out of his presence with the full
conviction that he was the object of some special love
for His Holiness. Who but a divine person could be
thus universally beloved? And who but a divine
incarnation could thus infuse universal love into the
minds of all?
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Of such a divine personage it is impossible to
draw a sketch. His activities were many-sided. His
knowledge was omniscient. His devotion was intense.
His sympathy was universal and his purity contagious.
No man was ushered into his holy presence who did
not go back full of noble resolve to lead thence-
forward a purer and a more exalted life. To hear of
him was a pleasure. To see him was a privilege. To
speak to him was a real blessing and to be granted a
special interview - Ah! that was the acme of
happiness which people coveted most in all
earnestness. The magnetic force of his wonderful
personality was such that one word, nay one smile or
even one look was quite enough to convert even the
most indifferent of persons into his most ardent and
obedient of disciples.

His sympathies were thoroughly cosmopolitan.
He never confined himself to any particular sect or
caste. He was all tolerant. He belonged to all,
irrespective of caste or creed. Was he not the
Jagadguru - Guru of the whole world? True to his
appellation he embraced within the sweep of his love,
people of all nationalities and of all climes.
Brahmins and non-Brahmins, Hindus and
Mahomedans, Parsis and Christians, Europeans and
Australians all these claimed — nay even received
equal treatment at the hands of His Holiness. All
these vied with each other in doing homage to him.
He knew of no narrow-minded sectarianism in his
love. He saw the same Atma i.e. himself in all beings
whatever be their nationality. Once, at Chennapatna
in Mysore Province, when he sat in the midst of a
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large concourse of Mahomedans who were eager to do
him all kinds of service and freely conversed with
them to their great enjoyment, he did not know the
passing of the time and when at last he was
reminded of it and the audience dispersed, he
expressed to one who asked him about it that he did
not at all feel that he was sitting so close to the
Mahomedans conversing with them but that all along
he enjoyed supreme bliss arising from communion
with his own Atma. Such was the great Mahatma
who always forgot his surroundings and considered
every one as his own self. That was the secret of his
immense popularity. Letters came from different parts
of the world, from England, from Holland, from
Germany, from Australia, from wutter strangers,
begging for some token, some watch or locket,
touched by His Holiness which they may preserve for
ever as a talisman to protect them from all evils.
Such was the belief in his sanctity even among the
modern scientifically advanced nations.

He was grand in his simplicity. He was actually
rolling in wealth. People would give anything and
everything to get his blessings. All comforts that love
or money could secure were at his beck and call. Still
he was perfectly indifferent to them. He never cared
for them. Not only did he not care for them, but he
actually did not know the value of them as it is
understood by us. He did not know the difference
between one Rupee and one lakh of Rupees. He
considered both as valuable as the mud he was
treading on. He would very often lie down on the
bare ground and as often wander in lonely forests



6 [EECACGH

and derive therefrom immense pleasure. He would
scorn all riches. He would scorn all paraphernalia.
But he was tied down by the command of his Guru to
a Mutt which, ever since his assuming the reins, had
immense riches and large paraphernalia. He felt
himself bound thereby. He yearned to be free. He
would use golden vessels for the Mutt Puja but for
his own use he would have simple wooden vessels. He
could not understand why people led evil ways. He
would shudder to hear of the world’s wickedness. He
would talk words of wisdom as freely to the prince as
to the peasant. He was never reserved. He would
listen patiently and advice freely without fear or
favour. He was the most easily accessible of all.
Thousands of people visited him daily and prayed for
the relief of their wants. He had a kind word to say
to each after attentively listening to his or her tale of
woe and then give them some Prasada which would
cure their malady either physical or mental. He
would actually shed tears when he found people
suffering and would pray to God to relieve their
suffering. Such was his simplicity that every disciple
of his felt that he possessed a tower of strength in
his Guru who could be approached at all times on
even the slightest pretext of distress.

He was mighty in his learning. He was voracious
in his reading. A sharp intellect, a retentive memory
and a keen zest went to mark him as the most
distinguished scholar of his day. His leisure moments,
he would never spend in vain. He would always either
read something or repeat something. His learning was
not only deep but also many sided. He could break a
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lance with any adversary in any of the Sastras. There
was no branch of knowledge which he did not know
and that Sastraically. He was Mantra Sastra
personified. Mantras were at his finger’s ends. He
knew Nadi Sastra — a Sastra quite unknown now-a-
days — perfectly well. He was equally learned in Vaidya
Sastra. He knew very well the medicinal value of all
kinds of herbs. In Tarka and Vedanta nobody could
even understand the arguments put forth by him
without much labour and thought. With all his
learning he was perfectly simple in his expositions. The
highest truths he would expound to the veriest tyro in
language easily understandable by him. The most
knotty points he would unravel in a marvellously easy
way to the intense admiration of his audience. The
Sastras were his playground. He would revel in them
as often and as much as he could. Besides the Sastras
he was an adept in Kavyas and dramas also. It may be
fairly said without fear of contradiction that he had
gone through every branch of Sanskrit Literature and
retained most of it in his memory. It was a very
favourite pastime with him to repeat what are known
as Antadi Slokas. More than half-a-dozen Pandits may
range together against him and still he would be a
match to them all. He would repeat from memory
Slokas by thousands and all his opponents may
exhaust all their stores but he would be inexhaustible.
Ramayana was his favourite poem. He would
oftentimes read it and while reading it merge himself
in its scenes and laugh or weep as occasion demanded.
It was an exceedingly rare privilege and pleasure to
hear him read those excellent scenes so excellently
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portrayed in the Ramayana. Most of the book he knew
by heart and when he read them the hearer would feel
as though transported to the actual scenes and would
be carried away by emotions suited to the occasion. He
was a very good poet. But all his powers of composition
were directed towards praising the ‘gods and invoking
their blessings on mankind. When he entered a shrine
he would involuntarily begin to repeat Slokas. He
cared not for ornate flourishes in his poems. They were
the outpourings of an exuberant soul. Genuine flow of
Bhakti could be traced in each of his poems. He wrote
not for name or fame. He would muse on the deity and
would quite unexpectedly fall into the poetic vein and
repeat Slokas after Slokas the force and pathos of
which pierced through the hardest heart and brought
tears even to eyes that never before wept under the
influence of religion. Similarly while teaching his
disciples any Sastraic work he would all on a sudden
begin to lecture lucidly and eloquently on the most
abstruse points and on several of these occasions no
notes were taken and thus ‘full many a gem of purest
ray serene’ has been lost to the world.

He was intensely earnest in his Bhakti. He
never considered himself as other than human. He
would pray to God ardently that his human short-
comings may be rectified. His method of performing
Puja was a sight to see. None could hurry him in his
Puja. He may have some one hundred idols before
him. Each idol must be separately worshipped. Each
must have its allotted sandal, Akshata, Kumkuma,
and flower. Each must be praised. Each must be
meditated upon. Of course Sri Chandramoulisvara
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and Sri Sarada occupied the foremost place in his
mind. They stood apart and he was never satisfied
with doing Puja to them. He may not on some days
do any outward puja to them, but inwardly they
never left his mind. He used to converse with them
freely and everi quarrel with them at times as though
they were his playmates. He would never think of
them as images but would feel their living presence.
He would not give them any Naivedya (offering)
either too hot or too cold. He would try his best to
make them eat whatever he offered them. He would
repeat Stotras with all the enthusiasm of a devotee
and at times dance for joy. Above all his Bhakti
towards his Guru was something beyond description.
He would talk for days together about the greatness
of his Guru. All his talk, all his deeds, in short
everything of his, he would dedicate to his Guru. His
Guru was ever a living presence to him. He would
consult him on each and every occasion. Without his
express permission he would never do anything. He
would be never tired of worshipping his Guru. His
Guru also was equally attached to him. He called our
Swami as the Aurasaputra (own son) of Sri Sarada.
He told him that he would enjoy all the blessings of
his lifelong penance. Even after his departure he
appeared to his disciple and told him that he was
always near him. This intense Gurubhakti, this
refusal to leave the Guru alone even after his
departure from this world was a thing unknown in
the annals of modern discipleship. Every day he
would first worship his Guru’s sandals. His
Gurupadukastotra clearly indicates the qualities he
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attributed even to the sandals of his Guru. There
need not be any doubt about the sincerity of his
utterances. They need not be attributed to poetic
exaggeration. He not only fully believed in what he
said but he knew full well that they were all true.

His kindness knew no bounds. To one and all
that approached him he was uniformly kind.
Harshness was a thing unknown to him. Hatred was
a word not to be found in his vocabulary. He was
always kind. Even to His servants he was nothing
but kind. Real anger was really foreign to him. Even
feigned anger was but the passing mood of a moment.
Kind words, kind deeds and kind thoughts he spread
all around. Always with a smiling countenance full of
benevolent intentions he would warmly welcome every
one that approached him, tenderly enquire after their
welfare as though he were a member of their family
and by words and deeds relieve their distress
whatever that may be. He would never forget faces,
but remember people once seen even after the expiry
of thirty years. He would never rest content with
having done a kindness to his Bhakta. He would
always be eager to do him more. He would shower
blessings on him one after- another in quick
succession. He was ever ready not only to alleviate
the physical and mental distress of his innumerable
disciples but was equally prompt in teaching them
the required Mantras, in initiating them into the
path of knowledge and Dhyana and in showing them
the means to liberation. He knew instinctively what a
person wanted and would teach him just the thing
required. In short everyone who approached him
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returned not only perfectly satisfied but also
overwhelmed with his kindness.

He was an extremely pleasant conversationist.
His conversations were always full of sparkling wit
and wisdom. He would always have the right word to
say at the right moment. His arguments would be not
only quite convincing but also splendid homethrusts.
For instance, a certain person who had not much of
faith in our Sastras but who was still attracted by
the tremendous magnetic force of His Holiness
approached him and asked him as follows “What is
the use of the Sraddha ceremony? Is it not mere
supersitition? Is it not absurd to say that by offering
some things here in a prescribed way the forefathers
are satisfied? The rice we offer is still in our
presence and yet how could we say that our
forefathers have partaken of it and are hence content.
Can absurdity go further?” His Holiness smiled and
replied. “My dear - You are perfectly right in your
doubt. If I show you a parallel example where by
observing certain prescribed rules and forms, a person
who is not in your presence is satisfied, will you
accede that it is not so very absurd as it at first
seems to you? Take for example the system of
Telegraphic Money Orders. The authorities have
prescribed certain rules and forms for such
Telegraphic Money Orders. If you conform to those
rules and forms and take the money to the Post
Office, even while the money you paid lies on the
table in your presence, the person to whom you
intended it to benefit is actually benefitted. While
human agencies can thus satisfy the cravings of
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people at a distance is it impossible for divine
agencies? Only you should do. it as it is prescribed. In
the instance of the Telegraphic Money Order also it is
so. Unless you strictly follow the prescribed rules and
forms no effect will be produced. Similarly your
forefathers who had eyes of wisdom foresaw the
methods by which they could be pleased after their
departure from this world- and prescribed the rites
and rules accordingly. If you follow then you would
certainly please them. Why do you doubt it?” The
hearer was quite struck with the force of the
argument and went away thoroughly changed in his
mind. Thus, words and arguments came to him of
their own accord at the requisite moment. The Poet
Bhavabhuti’s saying FUil GAMT ITESTIER was
quite true in his case. His words never went empty.
As he was full of Anugraha he scattered his blessings
far and wide. :

He was a great Yogi and a Siddha of a very
high order. Nothing was impossible to him. The great
Rajayogin Sri Sadasivendra Sarasvati was his ideal.
But he more than realized his ideal. The only
difference was, the one roamed freely wherever he
willed whereas the other was bound down to a
mighty Seat by the command of his Guru and
accordingly had to restrain himself within its
limitations. But numerous were the occasions when
his Yogic powers were much in evidence. In the midst
of a very large concourse of people, amidst the din
and noise of a huge crowd, when different kinds of
musical instruments were at their loudest, when
Brahmins loudly chanted the Upanishads, when the
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temple bells pealed with loud ringing noise, in the
midst of so much hubbub and confusion he would
restrain™ his breath, and go into a trance. Suddenly
his form would become motionless, his eyes would be
more than half closed, unconsciousness would
overtake him- and he would remain in such
transcendent Samadhi for even hours together. None
could rouse him up from that trance. Who could
fathom the depth of that insensibility? Everything
will have to wait until he returned of his own accord
to consciousness. Once while crossing the Tunga, his
foot slipped from the sandal and he had a nasty cut
right across his sole. The servant who accompanied
him supporting his palm was likewise cut in his foot
and when both reached the shore the servant could
not walk even a single step and His Holiness
observing this enquired of him the cause of it. But
the servant noting the free flow of blood from the
sole of His Holiness was much shocked and pointed
it out to him. But he simply passed his hand over the
sole and said that nothing was the matter with him
and lo! the servant was surprised to find the sole
quite hale without any sign of any cut. Then the
servant was given some Prasada and was advised to
stay at home till his foot healed. He could be present
in several places simultaneously. Once while at
Ramesvaram he wanted a particular disciple who was
away at Trichinopoly to go to him. On receipt of the
wire the disciple ran in all haste to Rameswaram
which he reached at about 9 o’clock in the night, but
found that His Holiness was at Dhanushkodi. The
disciple wanted to go to Dhanushkodi at once but no
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sort of conveyance could be had then either for love
or for money. Neither a single cart nor a palanquin
was available. As for boats they were not to be
thought of, since the winds were unfavourable. While
in this plight the disciple prayed to his Guru to take
him to Dhanushkodi and wonder of wonders! at about
one oclock in the night three boatmen came to the
disciple of their own accord, took him to a boat and
hoisted the mast. The wind was quite favourable, the
disciple saw his Guru also a¢ccompanying him and
chatting pleasantly and the journey to Dhanushkodi
was accomplished within one hour. On alighting there
the disciple lost sight of his Guru who accompanied
him all along and when he was ushered into his
presence at the Mutt the Guru smiled and the
disciple wept for joy. The boat that took the disciple
in the dead of night could not return but had to drift
for a month on account of unfavourable wind. On
another occasion he wanted a particular disciple who
was 250 miles away to go to him. He sent a mental
message and the disciple who was then fully
engrossed in his business heard all on a sudden the
clarion call of his Guru and he immediately started to
his holy presence. When it was reached the first
greeting of his Guru was, “Did you receive this
message (touching his heart) that I sent you.”
Instances like this could be multiplied but space
forbids.

Above all he was a true Sannyasin. Never for a
moment did he swerve even one-thousandth of an
inch from the rigorous path ordained for that most
noble and most difficult of all Asramas, the Sannyasa
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Asrama. None had mastered its rules so well and
none followed them so closely as he. Inspite of his
manifold duties as the head of the most influential
Mutt, in spite -of his innumerable disciples who did
not allow him even a single moment’s leisure and in
spite of the various calls- on his attention he was
most faithful to the duties of his Asrama. His was
true renunciation. In the midst of strife he knew the
abiding peace. He was right in the midst of the
world but still quite beyond it. He was thoroughly
unattached to anything wordly, though he appeared
extremely attached to every one of his disciples. He
was thoroughly selfless though he was always
meditating on the Self. He was a triumphant
example, a living realization of the complete conquest
of all Dvandvas or pairs of opposites. He did not care
a straw for all the gold or all the fame that is in this
Universe. He held the world but as a world, as a
stage where every one had to play a part. He had
thoroughly controlled his flesh. He was full of soul,
full of the reality of religion, full of joy and full of
blessed purity. In short, he was undoubtedly a very
great Mahatma but without any mysteries or
occultisms.

I may thus go on ad infinitum mentioning one
after another his marvellous divine qualities. But
words fail me. My mind is bewildered by the
grandeur of the mighty personage whom I have
ventured to draw a sketch of. I have not been able to
express here even one-millionth part of what I feel.
Was he not God incarnate — living and walking God
on earth? Was he not then, in the language of the
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Sruti, beyond the reach of words? Then who am Ito
attempt a sketch of him? He was infinity and infinite
were his qualities. How can any one adequately
describe in words this vast storehouse of knowledge,
this boundless ocean of Bhakti, this original fountain-
head of mercy, this undefiled source of purity, this
personal embodiment of all virtues and this perfect
type of rigorous renunciation. Even the mind refuses
to fathom the depth of the all-round greatness of this
mighty personage. What need be said about the
poverty of words? He was unique with none to
approach him even as second. His spotless holiness,
his deep piety, his unspeakable blessedness, his
endless wisdom, his childlike peacefulness and his
universal affection beggar all description. His was a
life of resolute good, unalterable will and quenchless
desire of universal happiness. He was and is in short,

“That light whose smile kindles the Universe,
That Beauty in which all things work and move,
That Benediction which the eclipsing Curse

Of birth can quench not, that sustaining Love
Which through the web of being blindly wove
By man and beast and earth and air and sea,
Burns bright or dim, as each are mirrors of
The fire for which all thirst.”

The humblest of all his disciples,
T.K. Balasubrahmanyam
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Victorious is the Sadguru, Sri Nrsimha Bharati

I constantly worship my Guru, $1i Nrsimha Bharati, who
meditates on Lord Nrsimha, and is Himself none other than
that Lord Nrsimha, the Supreme God, who conferred boons
on Prahlada.

I know no God other than Siva, who is an ocean of
mercy, whose eyes are like blooming lotuses, who has the
crescent moon as an ornament, who is clothed in a tiger
skin, who dwells (as Lord Daksinamurti) at the foot of a fig
tree, and who displays the sign of knowledge (the

cinmudra) in His hand.

I worship venerable Sankara, the eternal Being, who
earlier shined as the silent One on a splendid seat at the
base of a fig tree, the ocean of mercy who, in order to uplift
the hordes of people immersed in the ocean of phenomenal
existence, gave up silence and also the base of the fig tree
and, having quickly assumed an eminent human form,
established the path to the ultimate Truth.

The most compassionate Lord sanctified the world by
incarnating therein. Since no stage of life other than
samnyasa is thoroughly fitted to impart the knowledge of
the Supreme Reality, He became a paramaharisa-
Samnyasin, an ascetic of the highest order. Then, with the
express approval of the Great Lord, Visvesvara, of Kashi,
He wrote commentaries on the superb aphorisms of the
Sartraka-mimarmsa authored by Vyasa, the ten principal
Upanisad-s and the Bhagavadgita. When a person who is
endowed with the essential spiritual qualifications and has
studied grammar, Mimarmsa and Nyaya hears the
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commentaries directly from an eminent Guru, then the
Truth free from all evils, the Brahman-Atman that is not
different from the inner self, becomes as clear to him as a
myrobalan in one’s open palm. In these commentaries, the
elements that are contrary to the Veda in the schools such
as Sankhya, Yoga and Vaisesika, and the schools such as
Vaibhasika, Sautrantika and Carvaka in their entirety have
been demolished. The commentaries expound the
knowledge of the Atman, which is the means to the highest
end of human life, as also the way to attain such
knowledge. These are extensive and contain, by virtue of
the refutation of other schools, even analysis that has only
indirect bearing on the enquiry into the Truth. Being an
ocean of kindness, the revered Adi-Sarkara took this into
consideration and composed numerous prakarana works,
such as Upadesasahasri, Atmabodha, Aparoksanubhuti,
Svatmaprakasika, Svatmanirupana and Vivekactdamani.
These comprise expositions of the Supreme Reality and
enable even those paramahamsa-samnyasins who are
desirous of knowing the Truth and are possessed of
spiritual qualifications but have not mastered grammar,
Mimarhsa and Nyaya to know Brahman, the Reality,
without any difficulty. Among them, the Vivekacudamani
is eminent like the moon amidst the host of stars and is a
crest jewel illumining the nature of the pure Atman.

Its first verse expresses namaskara to the Guru.

sarvavedantasiddhantagocarari tamagocaram/
govindar paramanandam sadgurum pranato ’smyaham// 1 //

When there are many divine ones who remove
impediments, why is just the Guru being saluted at the
outset? Listen to the reason for this. Knowledge of God,
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who, on being variously worshipped by us, confers on us
what we desire, is dependent on the words of the Guru.
Direct perception is not the means by which we know God.,
fc?r He cannot be seen without our having accumulated
virtue in numerous lives and cultivated very much of it in
thg present life. It cannot be contended that we can know
Him through the words of perceived divinities, venerable
personages. Is such a divinity one whose words are worthy
of in toto acceptance or one whose words are not of this
kind? If the divinity were one whose words about God are
totally reliable then he indeed is the Guru and thus our
contention that knowledge of God arises from the words of
the Guru stands established. If the perceived divinity were
one whose words are undependable then operative
knowledge of God that is free from notions of
improbability and misconceptions cannot arise from such a
one’s teaching. Thus, direct perception is not the means of
knowledge by which we know God.

Nor is inference the means by which we can know Him,
for there is no proper ground of inference.

Objection: The earth, sprouts, etc., have a maker, for they
are products, like a pot and such else. This inference is a
valid means for arriving at God as that maker. It would be '
wrong to argue that the earth, sprouts, etc., have no maker
because, unlike a pot, they are not produced with the help
of a body. This is because the reason lacks corroborative
evidence. Hence, the original ground of inference to
establish the existence of a maker does not suffer from the
defect of being counterbalanced by an antithetical reason.
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Response: Does your inference establish a single Lord as
the creator of the world or more than one maker? If more
than one God is established then while one God may desire
to create, another may wish to destroy and, as these
activities are opposed to each other, effective creation,
sustenance and dissolution of the world would be
unfeasible.

Objection: Since a contrary supposition is illogical, it must
be admitted that the existence of a single Lord is proved.

Response: There is no inviolable proclamation that ordains
the inferring of the existence of a single maker of the world
by reliance upon the-instances of a pot and such else that
have single makers but prohibits the inferring of the
existence of multiple makers of the world by recourse to
the instances of a palace, etc., that are produced by the
efforts of many. Thus, inference does not conclusively
establish that there is only one maker. Your contention that
it is untenable to infer the existence of more than one
maker is invalid. Only if multiple, omnipotent and
omniscient Gods were posited, there would be the
untenable scenario referred to by you. That, however, is not
what we are arriving at. On the other hand, what we are
saying is that by means of the aforesaid example of a
palace, the existence of multiple lords with limited powers
and knowledge can be conceived of and this is
unfavourable to your basic position.

Objection: The inferential conclusion should be that the
world has only a single maker, for the admission of a single
maker is parsimonious as compared to admitting multiple
makers. The examples of a palace and the like are
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ipappropriate. It is well known that their makers have
limited power and knowledge. On the other hand, as the
world should have a single maker, he alone is deemed, so

as to be able to do the needful, to be omniscient and
omnipotent.

Response: If so, your contention suffers from the defect of
reciprocal dependence. That the maker of the world is one
is established on the basis that the maker is omniscient and
omnipotent; that the maker is omniscient and omnipotent is
established on the basis that there is only one maker.

As perception and inference fall short, the Veda alone
must be resorted to with regard to what is super-sensuous,
such as God. The Veda has to be learnt only from a Guru.
Hence, our knowledge of God, who is beyond the ken of
the senses and who confers on us what we seek, is
dependent on the Guru. Therefore, the Guru is decidedly
the one to whom namaskara should be done at the outset.
Further, from the celebrated verse of the Gurugita, “The
Guru is Brahma; the Guru is Visnu; the Guru is Mahesvara;
the Guru is actually the Supreme Brahman. Salutation to
that glorious Guru” and from other such declarations of the
smrti-s and purdna-s, it is known that the Guru is of the
nature of all the gods. Is it fitting that namaskara be done
to each and every one of the gods separately or that it be
done to the sadguru who is of the nature of all the gods?
Decide for yourself. The discussion had will do.

The Vedanta-s are the final portions of the Veda-s; they
are the Upanisad-s. The learmed say, “Siddhanta is that
which has been authoritatively ascertained as true.”
AcCQrdingly, in parlance, the word siddhanta denotes the
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object of ascertainment. Nonetheless, here (in the term
sarva-vedanta-siddhanta-gocaram), it is understood to
mean just ascertainment since it is followed by thc.e term
gocara that refers to the object thereof. The conv1<.:t10ns
(siddhantah) born of every one (sarve) of the Upanisad-s
are the respective mental modes with just the non-dual
Brahman as content.

Objection: The content of what is ascertained from every
one of the Upanisad-s is the Supreme Brahman. How then
does the author term his Guru as their ascertained content?

Response: Dear child! Have you not heard scriptural
passages such as the following? “Having creatf:d all foqns
and given them names, the great Infinite .Belng remains
uttering the names (Purusa-sukta).” “Having created .all
that exists, Brahman entered into that very world. Having
entered that, It became the gross and the subtle, the dgﬁned
and the undefined, the supporting and the non-supporting ...
all this that there is (Zaittiriya Upanisad 11.6.1).”
“Whatever object is decidedly majestic, prosperous or
possessed of vigour, know for certain that each pf that has a
part of My power for ifs basis ... I remain specially
supporting the entire creation with a part of Myself
(Bhagavadgita X1 41-42).” Numerous such statements of
the Sruti-s and the smyti-s proclaim that the Supreme
Brahman is the self of all and that Brahman is especially
manifest wherever there is a preponderance of majesty and
such else. If you have heard these passages, drop your
question, for it should be apparent that Brahman is
especially manifest as the glorious Guru.
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Different objection: Even the Supreme Brahman cannot be
the ascertained content (siddhantagocara) of all the
Upanisad-s. “Failing to reach which, words turn back along
with the mind (Taittirtya Upanisad 11.9.1).” “The eye does
not go th'ere; speech does not go there, nor does the mind
(Kena Upanisad 1.3).”.“It is not apprehended through the
eye or speech or the other senses or through austerity or by
scriptural rites (Mundaka Upanisad 11.1.8).” Such passages
of the Upanisad-s say that the Supreme Brahman is not an
apprehensible entity.

Our Response: There are other passages of the sruti-s that
teach that the Supreme Brahman can be the content of
speech and the mind. Instances of these are as follows. “He
who is not versed in the Veda-s cannot reflect on the great
Entity (Taittirtya Brahmana [1.12.9.7).” “I ask you about
that Infinite Being who is to be known only from the
Upanisad-s (Brhadaranyaka Upanisad 111.9.26).” “This
Brahman is to be attained through the mind alone. There is
no diversity in Brahman (Katha Upanisad 11.1.11).” “He is
seen through a pointed and subtle intellect by the seers of
subtle things (Katha Upanisad 1.3.12).” “Bhrgu, the well-
known son of Varuna, approached his father Varuna with
the request, ‘Revered sir, teach me Brahman’ ... He realised
Brahman as bliss (7aittiriya Upanisad 111.1.1 and 111.6.1).”
When such is the case, to resolve the apparent dichotomy in
the words of the sruti about Brahman, it should be deemed
that in the passages such as, “F ailing to reach which speech

turns back along with the mind,” speech (vak) means words

other than those of the Veda-s and mind (manas) means the

mind that has not been duly refined by hearing the teaching

of the scripture and the Guru about the Supreme Atman

(Sravana), reasoning in consonance with the scripture
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(manana) and concentration on the Truth ascertained
through such hearing and reasoning (nididhyasana). The
import of these Vedic passages is thus that Brahman is not
grasped either through words other than those of the Veda-s
or minds not-refined by hearing (sravana), reasoning
(manana) and concentration (nididhyasana).

The divine author conveys this scriptural teaching in the
portion tam-agocaram, “Him who is not apprehensible.”
Here, tam, him, points to the Guru, Sri Govindapada, being
well known. He is famous as a direct disciple of the pre-
eminent Vedantin, Sri Gaudapadacarya, and as an
incarnation of Adisesa. On first beholding His Guru,
Bhagavatpada glorified Sri Govindapada thus: “I worship
you who are the total manifestation of Adisesa, who is the
couch of Lord Visnu and the ormament adorning the feet of
Lord Siva and who supports on his head, the earth together
with its mountains and oceans.” This has been specified in
the Madhaviya Sarkaravijaya (in verse V.94) by the
omniscient preceptor, Sri Vidyaranya, the author of
numerous works inclusive of the commentaries on the four
Veda-s. The word agocaram of the verse means him, who
is not knowable through ordinary words and unrefined
minds: - -

Here is an alternative interpretation of the words
sarvavedantasiddhantagocaram and agocaram of the
verse. The term siddhantah means the ascertained content.
The ascertained content of all the Upanisad-s is the
Supreme Brahman. He whose gocarah, object, is the
ascertained content of all the Upanisad-s -- he who has
realised Brahman -- is sarvavedantasiddhantagocarah; the
accusative case form is sarvavedantasiddhantagocaram.
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The word agocarah, pertaining to which the accusative
case form is agocaram, means he who does not have
goca{‘d,h, objects of the senses, such as sound; that is, he
who is thoroughly free from desire for sense-objects.

The next word of the verse is govindam; the nominative
case form is govindah. Here, govindah means he who knew
(avindat) speech (gah). He is one who had investigated the
world of words. [This is so, for, in his manifestation as sage
Patafijali, he had authored an authoritative treatise on
grammar, the Mahabhasya.] Altemnatively, govindah is he
who discerned (avindat) the world (gam) in order to
sanctify it. This is because Sri Govindapada was ever
established in Brahman. It has, likewise, been said, “On
account of him whose mind is absorbed in the Supreme
B.rah.man, the limitless ocean of consciousness and bliss
his lineage becomes purified, his mother becomes one wh(;
has accomplished her end and the earth becomes sanctified
(Sﬁzasamhitﬁ 11.20.45).” Yet another meaning of govindah
is he who recognised (avindat) the earth (gam) as an objeét
to be supported. This is because Sri Govindapada was an

incamation of AdiSesa. All this apart, Govinda was the
Guru’s name. '

The next word of the verse is paramanandam. The word
paramanandah means he who has anandah, bliss that is
paramah, unsurpassable. The bliss cannot be excelled
b._ecause mental purity (cittasuddhi) effected by bountiful
virtue accumulated in many births is the gateway leading to
lt‘.and because it is secured by steadfastness in knowledge
(imjmani;_th&) that is preceded by the renunciation of all
actions (sarvakarmasarinyasa). The idea is that he is one
who. has secured liberation. The word shall now be
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interpreted in another manner. At the time of liberation,
there is no distinction of an attribute, bliss, and the one who
has that attribute. Thus, when paramanandah is taken, as
was done, to be an attributive compound (bahuvrihi), the
literal meaning, “He who has unsurpassable bliss” needs to
be substituted by the implied sense of, “He who is
unsurpassable bliss.” This is cumbrous. Therefore, para-
manandah is an appositional compound (karmadharaya)
that means, “He who is paramah, supreme anandah, bliss.”
The sense is that he is one who has become Brahman.
Evidence for a knower of Brahman becoming Brahman
Itself is contained in passages of the Sruti such as, “Anyone
who knows that Supreme Brahman becomes Brahman
indeed (Mundaka Upanisad 111.2.9)” and, “The knower of
Brahman becomes Brahman Itself.” While paramanandah
is in the nominative case, paramanandam, which occurs in
the verse, is in the accusative case.

Next comes the word sadgurum. It means he who is sat
and is the Guru. A question that arises is, “What is the
purpose of the qualification sat of Guru?”

Prima facie view: There is the saying of the wise,
“Numerous are the Gurus who take away the wealth of the
disciple. In the world, rare are the Gurus who remove the
suffering of the disciple.” Therefore, the qualification sat
points to the absence of usurpation of the disciple’s wealth
and to the removal of the disciple’s suffering.

Final view: In that case, you regard mastership (gurutvam)
as a generic attribute (jati) inherent in a species, that of
Gurus, and studentship (Sisyatvam) as another generic
attribute (ja#i) inherent in another species, that of disciples.
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Do you not? [That you do is apparent because you present
sadguru-s as those having mastership (gurutvam) qualified
by the absence of usurpation and by the removal of
suffering.] However, mastership (gurutvam) and such else
is not a generic -attribute (jati), as otherwise there would
occur the defect of improper blending of generic attributes
(sankarya). For instance, the generic attribute manhood
(manusyatvam) but not mastership (gurutvam) is present in
a human who is a disciple; mastership (gurutvam) but not
manhood (manusyatvam) is there in a god who is a Guru;
and both manhood (manusyatvam) and mastership
(gurutvam) are present in a human who is a Guru. There is
thus the fault of unwarranted blending (sankarya).

[This is because mastership (gurutvam) coexists with both
manhood (manusyatvam) and the absence of manhood.
Such coexistence would have been permissible if manhood
were present only where mastership is present and, further,
mastership were more comprehensive than manhood. For
instance, the generic attribute manhood is present only
where the more comprehensive generic attribute existence
(satta) is present and there is no defect of unwarranted
blending just because existence (satta) is coeval with
manhood in a man and also with the absence of manhood in
a pot. However, manhood is not present only where
mastership is present. This is clear from the instance given
of a human disciple. In him, though mastership is absent,
manhood is present. Hence, were mastership deemed to be
a generic attribute (jati), there would occur the defect of
unwarranted blending (sankarya) as mastership is not more
comprehensive than manhood, which is a genuine generic
attribute, and, yet, coexists with the presence and absence
of manhood.
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The improper blending was demonstrated by considering
a god who is a Guru. A possible objection is that there is no
question of a god actually being anyone’s Guru. So, wh.lle
mastership coexists with manhood, it does not coexist with
the absence of manhood. Thus, no defect of unwarranted
blending arises when mastership is taken to be a generic
attribute. To dispose off this objection, it is now shown that
a god can actually be someone’s Guru.]

While it is inconceivable for persons such as ourselves to
have a god as our Guru, nonetheless, we learn from the
purana-s, etc., that'some great persons of yore d.id have
gods for Gurus. Alternatively, as there is no impedlment' to
a god having a god for Guru, unwarranted blendmg
(sankarya) is inescapable. Hence, mastership (gurutvam) is
not a class’s generic attribute (jati). On the other hand,
mastership (gurutvam) is the imparting of what is beneficial
to a disciple (hitopadestrtvam).

Objection: If so, from the term Guru itself, it is patent that
he is not one who usurps the wealth of his disciple and that
he removes the disciple’s suffering. Hence, the
qualification sat would be superfluous.

Our Reply: Though the teaching of what is beneficial to the
disciple characterises a Guru, nonetheless, not all Gurus are
conversant with all that is beneficial to their disciples. Even
those who are acquainted with only some of what is
beneficial to the disciple and impart just that to the disciple
are also called Gurus, for they do teach what is beneficial.
To differentiate the Guru in question from such Gurus, the
qualification sat has been specified. The Guru spoken of
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here knows all that is beneficial to the disciple. Hence, he is
called sadguru.

Next comes the expression pranatah asmi, 1 prostrate.
This signifies that I know that the Guru is superior to me
and that I am engaged in an activity that expresses this
superiority. The final word aham, 1, denotes consciousness
delimited by the intellect; that is, the individual self. This is
because consciousness not delimited by any limiting
adjunct cannot be the agent of the act of performing
namaskara. '

Jantunam narajanma durlabham-atah pumstvan tato viprata
tasmad-vaidikadharmamargaparata vidvattvam-asmat-param/
atmanatmavivecanari svanubhavo brahmatmanasarsthitir-
muktir-no Satakotijanmasu krtaih punyair-vina labhyate// 2 //

Liberation is the crest jewel among all the objects of
human life. It is characterised by one’s abidance as
Brahman, which is not different from the individual self, is
free from all evil and, by nature, is ever immaculate, ever
enlightened and ever free. Having attained liberation, one is
not reborn. It is elucidated in various ways in the Veda-s,
Upanisad-s, smrti-s and purana-s. All the sastra-s are
meant directly or indirectly for its attainment. Desirous of
prescribing that one should put in utmost effort to secure
such liberation, the divine preceptor Sankara Bhagavatpada
points out the excellence of liberation and the means to it.

Jantunam, for beings that shall take birth, among the
various possible births they could have as creatures arising
from eggs (such as birds), as creatures appearing from
sweat (such as lice), as entities that sprout (such as plants),
and as those that come from wombs, narajanma, birth, that
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is manifestation, in the form of a human is durlabham, the
best (uttamam). As for janma, birth, that is defined as the
first conjunction of prana, vital air, with the body. The idea
that can be arrived at is that narajanma is the occurrence of

a notion of identification with a body that has a human
form. ' ’

In this verse, jantu, whose possessive case, plural form is
Jantunam, does not just mean an entity with life, as is
normally the case. This is because the term jantu would
then apply even to persons who have secured liberation
while alive. As any future birth, inclusive of that as a
human, is undesirable for them, it cannot be said with
reference to them that the attainment of birth as a human is
durlabham, the best. Hence, the word durlabham of the
verse would become inappropriate. [When jantu is
interpreted, as done earlier, as a live entity that shall take
birth, the one who has secured liberation is excluded and
the word durlabham is quite in order.]

Better (durlabham) atah, than birth as a human is
pumstvam, manhood. Better (durlabha) tatah, than
manhood is viprata, the condition of being a Brahmin.
Better (durlabha) tasmat, than the condition of being a
Brahmin is  vaidikadharmamargaparata, intentness
(parata) on just (tasmin eva) the injunctions (margah)
specified by the Veda (vaidikah) about Dharma, such as the
agnihotra rite. Next, param, better, asmat, than intentness
on the Vedic injunctions pertaining to righteous acts is
vidvattvam, being conversant with the import of Vedic
hymns (inclusive of those chanted during rites). Better
(param) than being conversant with the import of Vedic
hymns (asmat) is atmanatmavivecanam, the discriminative
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knowledge (vivecanam) that one’s Self (atrma) is of the
nature of absolute existence, consciousness and bliss
(saccidanandah) and that the anatma, non-S.elf,. is
everything else. What is spoken of here is the indirect
knowledge of the Self. Better (parah) than indirect
knowledge (asmat) is svanubhavah, the direct experience
of the Self. The excellence (specified by su of
svanubhavah) of the experience (anubhavah) is because of
its arising in the mind associated with hearing about the
Truth from the scripture and the Guru (sravana), reasoning
about the Truth in consonance with the scripture (manana)
and uninterrupted concentration upon the Truth
(nididhyasana-nairantarya).

Having specified the excellence of the means to
liberation, the author now elucidates the excellence of their
fruit, which is muktih, liberation, brahmatmanasamsthitih,
characterised by abidance as the very nature of Brahman.
Various are the kinds of liberation, such as dwelling in the
worshipped Lord’s realm (salokya) and remaining near the
Lord in His realm (samipya), that are highlighted in texts
like the purana-s. The qualification brahmatmana-
samsthitih is meant to differentiate the liberation in
question from these. That the other forms of liberation
constitute liberation only in a secondary sense of the term
and that liberation of the form of abidance as Brahman is
alone the primary liberation have been detailed by us in the
work Purusarthanirnaya (Ascertainment of the Object of
Human Life).

This muktih, liberation, no labhyate, is not attained, vina,
in the absence of, punyaih, good acts, krtaih, performed,
Satakotijanmasu, in hundreds of crores of lives.
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durlabham trayamevaitad-devanugrahahetukam/
manusyatvam mumuksutvam mahapurusasamsrayah// 3 //

The fruit, liberation, can be admitted to be excellent.
However, why should the means to it be deemed superb?
Catering to this doubt, the divine author says in this verse
that that is because God’s grace is their fount.

The compound devanugrahahetukam means that which
has the anugrahah, grace, of devah, God, for its hetuh,
special cause. Here, devah denotes Visnu, the Supreme
Goddess (paradevata) or Siva, for they alone are renowned
as the givers of liberation. God’s anugrahah, grace, is His
compassion characterised by the wish, “May this one cross
the ocean of phenomenal existence” in respect of those who
have sought refuge in Him.

That God’s grace enables one to become liberated is
established by passages of the sruti, such as, “It is He who
makes him do good works whom He wishes to raise above
these worlds (Kausitaki Upanisad 111.8)” and by passages
of the smrti, such as, “The desire for the non-dual Truth
arises only because of the grace of God (4vadhutagita
L.1),” “(Even the sinner who worships Me without resorting
to any other) soon becomes one with a virtuous mind and
then attains everlasting peace (Bhagavadgita 1X.31)” and,
“Fixing your mind on Me, you shall cross over all
difficulties by My grace (Bhagavadgita XVIIL.58).” The
trayam, triad beginning with “manusyatvam” that shall be
spoken of is devanugrahahetukam, that which has the grace
of God for its cause. That is why the triad is durlabham,
superb. The word eva, meaning indeed, emphasizes this.
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What constitutes the trayam, triad? The first constituent is
manusyatvam, which patently means the condition of being
a human.

The next is .mumuksutvam, the condition of being
desirous of liberation. The desire for liberation (mumuksa)
is of three kinds: mild, middling and fully developed. Mild
desire for liberation is a desire of the form, “May liberation
accrue to me” that is present merely at the time of hearing
the scripture dealing with the Self. Since it lasts only for a
while, it does not produce any effect. That is why it is
classified as mild. Middling desire for liberation is that on
the dawn of which a person renounces all actions in. the
prescribed manner, approaches a Guru and engages in
enquiry about the Self. Fully developed desire for liberation
is that on the manifestation of which nothing other than
liberation appeals to a person and he is unable to bear any
delay in securing liberation. This is like extreme hunger on
account of which a person is satisfied with nothing other
than food and is unable to tolerate any delay in consuming
food. Here, the condition of one with fully developed desire
for liberation is spoken of.

The third constituent  of  the triad is
mahapurusasamsrayah, the dedicated worship (samsrayah)
through service, prostrations, etc., of a great (mahan)
person (purusa). The worshipped person’s greatness
(mahattvam) consists in his imparting the means to
liberation. A man with the desire for liberation who
dedicatedly worships a great person acquires the means to
liberation. It is accordingly said in the Yogavasistha, “O
Rama, the definite means to cross the ocean of phenomenal
existence is acquired because of contact with an exalted



-

50 Dawn of Discrimination

personage, like access to a boat because of contacting a
boatman.”

labdhva katharicin-narajanma durlabham
tatrapi pumstvam Srutiparadarsanam/
yas-tvatmamuktau na yateta miadhadhih

sa atmaha svam vinihanty-asadgrahat!/ 4 //

The divine author now speaks of the fault of the person
who does not, in the manner that shall be detailed later,
strive for liberation in spite of possessing the stated means
for liberation, such as a human birth. The first word of the
verse 1s labdhva, which means, “having attained.” How
was the attainment had? The answer is katharicit, somehow.
The reason is that the accomplishment occurs solely by the
grace of God. What was attained? The answer is
narajanma, the state of being a human, zatrapi, and even in
a human life, pumstvam, manhood and, further,
srutiparadarsanam, the knowledge (darsanam) of the final
portion (parah) of the sruti, the Veda. It should be
understood that by the mention of these three, the condition
of being a Brahmin (viprata), intentness .on just the
injunctions specified by the Veda about dharma
(vaidikadharmamargaparata) and being conversant with
the import of Vedic hymns (vidvattvam) too are included as
having been attained by the person under consideration.

Yah tu sah, notwithstanding the possession of this set of
means, the person who, miidhadhih (san), remaining as one
with a mind devoid of discrimination, na yateta, will not
strive, atmanah muktau, for his own liberation becomes
atmaha, a Xkiller of the Self. This is Ai, because, vinihanti,
he specially kills, sinks in the unfathomable, boundless,
ocean of phenomenal existence, svam, himself, asadgrahat,
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on account of false (asan). apprehension (grahah) or
ignorance (agjfianam; avidya). The falsity in the
apprehension is characterised by its being the seed of all
harm. An alternative interpretation of asadgrahat is, “on
account of holding the sense of ‘I’ and ‘mine’ (grahah)
with respect to the body, senses, etc., that are false (asati).”
As for the sinking of oneself in the ocean of phenomenal
existence, that consists only in the non-shining of one’s
intrinsic nature because of agency, the condition of being
an experiencer, etc., being superimposed on the true Self.
The Self certainly cannot be the victim of any killing,
defined as an activity that makes someone cease to be.

The body is not the Self. Because the Self is
apprehended, in notions such as, “This is my head,” “This
is my hand” and, “This is my foot,” as related to the body
from the head to the soles, each of the parts of the body
cannot be the Self. Moreover, the Self cannot enter into a
relation of the form, “This is mine” with Itself. Were the
combination of all the bodily parts to be the Self, there
would arise the contingency of the Self perishing even
when a part of the body, such as a hand, perishes. (This is
because the original combination, which is what is
supposed to be the Self, will not be present when some
constituent thereof is lost. Thus, neither any part of the
body nor a combination of all the parts can be the Self.)

The senses too are not the Self. This is because
recollection of the form, “I who saw a pot am now touching
it” would then be impossible with respect to a pot that was
earlier apprehended by the eye and, later, not seen but
sensed by the organ of touch. The mind too is not the Self,
If it were, there could have been no experience of pleasure
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or pain that is épread all over the body. (This is because the

mind is not in simultaneous contact with the various parts
of the body.)

Therefore, the Self must be distinct from the body-mind
complex. It must be eternal too. Only then would the
experience of the results of dharma and adharma be
possible.

The killing of such a Self in the stated sense of making it
cease to be is inconceivable even in a dream. The sruti
says, “The Self that is consciousness is neither born nor
does It die. It did net originate from anything. Nothing
distinct originated from It. It is unbom, eternal, without
decay and without growth. So, It is not killed when the
body is killed. If someone thinks, ‘I shall kill It’ and
another who is killed thinks that It is killed, then both of
them do not know their own Self, for It does not kill and is
not killed (Katha Upanisad 1.2.18-19).” The smrti too says,
“Certainly, this Self cannot be cut. It cannot be burnt. It
cannot be wetted. It cannot be dried. It is eternal,
omnipresent, fixed, unmoving and changeless
(Bhagavadgita 11.24).” Hence, “killing” (that is referred to
in the words atmaha and vinihanti) only means, “activity
that causes the absence of manifestation.”

The bad result accruing to those who kill the Self in this
manner is spoken of by the sruti thus: “The worlds of the
demons are covered by blinding darkness (in the form of
ignorance). Those that kill the Self go to them after
departing from the body (ISa Upanisad 3).” Sanatsyjata, the
son of the Brahma, too has said, “He who comprehends the
Self as different from what it truly is, is a thief, for he steals
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the Self. What sin has he not committed (Sanatsujatiya
1.33)?”

Therefore, he who has secured the means, such as the
condition of beirig a human, that are had solely by the grace
of God should, in all ways, diligently strive for attaining
liberation. The present verse hints at this most valuable
advice, which shall be spelt out in the text later.

itah ko nvasti mudhatma yas-tu svarthe pramadyati/
durlabham manusarm deham prapya tatrapi paurusam// 5 //

In order to bring about steadfastness in people’s effort to
attain liberation, the most compassionate, divine preceptor
kindly states in a different way what He conveyed earlier.
Kah, who, nu, indeed, asti, is, mudhatma, a person with
mind (atma) bereft of discrimination (mudhah), itah, other
than him? This is a rhetorical question, with ka/ having the
force of negation. The import is that there is no one other
than him. Who is he? The person yah, who, prapya, having
attained, durlabham, the excellent, manusam janma, birth
as a human and, tatrapi, even there, paurusam, manhood,
pramadyati, is careless about, svarthe, what is beneficial
(arthe) to himself (svasya). -

vadantu Sastrani yajantu devan
kurvantu karmani bhajantu devatah/
atmaikyabodhena vina vimuktir-

na siddhyati brahmasatantare pill 6 //

The divine author denies the status of being the
immediate cause of liberatiori to various factors that are
indirect aids and mentions the negative concomitance
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(vyatirekasafzacdra) pertaining to the realisation of the
oneness of the Self being the immediate cause of liberation.

Vadantu, let people read, sastrani, the scriptures, such as
the Rg-veda. Yajantu, let them offer oblations to, devan, the
gods, such as Indra. Kurvantu, let them perform, karmani,
rites, such as agnihotra. Bhajantu, let them devotionally
serve, devatah, the deities, such as Siva and Visnu. Devout
service (bhajanam) consists of glorification, worship,
prostration, etc.

Nonetheless, vina, without, atmaikyabodhena, the
knowledge of the unity of the Self, that is, the mental mode
with just the non-dual Truth as content (akhandakaravrtti)
that stems from the great scriptural utterances (mahavakya)
like, “You are That (tat tvam asi),” vimuktih, liberation
characterised by the attainment of absolute bliss, na
siddhyati, does not arise, brahmasatantare’ pi, even (api) on
one’s transcending (antare) a century of Brahma-s
(brahmasatam). Altematively, brahmasatantare’pi means
even (api) on the passing away (antare) of hundreds of
Brahma-s (brahmasatani). Two thousand of our tetrad of
yuga-s constitutes one day of Brahma. A hundred years,
made up of such days, is the lifespan of Brahma, as is well
known from the purana-s, etc. In the Bhagavadgita, the
Lord has specified the duration of a day of Brahma thus:
“Those people who are conversant with day and night
know that a day of Brahma ends in a thousand yuga-s and
that his night ends in a thousand-yuga-s (Bhagavadgita
VIIL.17).”

The idea is that without the knowledge of the unity of the
Self, liberation is not possible, just as form cannot be seen
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without the eye, smell cannot be apprehended without the
nose and sound cannot be heard without the ear. This is SO,
for the Sruti says, “Only on knowing Him, one goes beyond
death. There is no other path to immortality (Purusa-
stikta),” “By knowing the Supreme, he becomes freed from
all bondages - (Svetasvatara Upanisad 11.15)” and,
“Liberation is not effected by action (Mundaka Upanisad
1.2.12).” Also, the smrti says, “O Bharata, he who, being
without delusion, knows Me, the Supreme Person thus, is
omniscient and worships Me with all his being.

Understanding this, a person becomes wise and one who
has accomplished all his duties (Bhagavadgita XV 19-20).”

amrtatvasya nasa 'sti vittenetyeva hi Srutih/
braviti karmano mukter-ahetutvam sphutam yatah// 7 //

In the previous verse, it was indicated that actions, which
are only indirect aids, are not the direct causes of liberation.

Now, the divine author elucidates this with authoritative
substantiation.

In the fourth brahmana of the second chapter of the
Brhadaranyaka Upanisad, there is a story that begins thus:
Yajfiavalkya said, “Maitreyl, my dear, I am going to
renounce this life of a householder. Let me end your
relationship with Katyayani.” It can be known from the
Upanisad that Yajfiavalkya was a great sage who had two
wives, Maitreyl and Katyayani. At some point of time, this
exalted saint who had clearly ascertained the import of all
the Upanisad-s desired to renounce all actions so as to
attain liberation while alive (jivanmukti). To secure the
required permission for this from his wife Maitreyi, he told
her, “Maitreyi, my dear, I am about to renounce this life.
Let me terminate your connection with Katyayani.” On
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being asked thus, Maitreyi said, “Lord, if indeed this whole
earth full of wealth were to become mine, will I become
immortal through that (Brhadaranyaka Upanisad 11.4.2)?”
To this, Yajfiavalkya responded, “No. Your life will be just
like that of petsons with plenty of objects of enjoyment.
However, there is no hope of immortality through wealth
(Brhadaranyaka Upanisad 11.4.2).”

This teaching is referred to here by the divine author of
the commentaries on the Brahmastutra-s, Bhagavadgita and
the Upanisad-s. “Asti, there 1is, na, no, asa, hope,
amrtatvasya, of immortality, vittena, through wealth” --
yatah, since, iti, with these words, Srutih eva, the Sruti
itself, sphutam, clearly, braviti, says that, karmanah, action,
ahetutvam, is not the cause, mukteh, of liberation, it goes
without saying that this is the position of the smrti-s,
purana-s and the like.

In the verse, the word, “tatah, therefore” is assumed (as a
correlate of, “yatah, since”). Then, by connection with the
previous verse, this verse conveys that yatah, since, Srutih
eva, the Sruti itself, states that karmanah, action,
ahetutvam, is not the cause of liberation, tatah, therefore,
without the knowledge of the unity of the Self, liberation
cannot be attained. Alternatively, even without assuming
any word, the word, “yatah, since” can correlate with the
word, “atah, therefore” of the following verse. [Then the
verse would, along with the next verse, convey that since
the sruti itself states that action is not the cause of
liberation, atah, therefore, vidvan, becoming a man of
discrimination, prayateta, one should diligently strive,
vimuktyai, for liberation. ]
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